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Revelation from God and the Limits of the Canon of Scripture 
(and the question of continuing revelation) 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 
 

 
If this logic of inspiration of revelation be true, there can be no further present revelation from God, 
since the canon was closed upon the reception of the final book of Revelation by John.1 Therefore, 
regarding all claims to further revelation, “God speaking” to me, etc., they should be placed on par with 
the tests applied to the canon of scripture, two of which are that we do “not go beyond what is written” 
(1 Cor 4:6) and that we “do not add any words” (Prov 30:6; Deut 12:32; Rev 22:18), since it can be 
claimed that Scripture is now complete (finality) and all-sufficient for salvation and life.2 Of course those 
who claim to be prophets today, in the sense of receiving inspired revelation directly from God apart 
from the canon of inscripturated revelation, should in biblical terms be considered false prophets, since 
such a claim would also presuppose the necessity of their revelation in God’s purposes of redemption.3 
 
There has been a long history of claims to having received special revelation from God in various world 
religions, but for our purposes I mean to address only those in the Judeo-Christian heritage. Regardless 
of whether or not one believes in present, ongoing revelation, if one does I suggest that they apply the 
logic of the deduction illustrated above. Since if revelation is from God, inspired, infallible, and inerrant 
then all such (spurious) claims to having received a prophetic word from God, or that God has spoken 
outside our canon of Scripture, should be considered in that context as logically worthy of 
                                                           
1 Never in the history of the church for over sixteen hundred years has there ever been a proposal to add any further texts of 
revelation to the canon. Yet, as R.Reymond suggests, “. . . if the revelatory process has in fact continued to this day, then there 
is no such thing as a truly closed canon” (A New Systematic Theology of the Christian Faith, p. 58, fn. 7). 
2 It should be noted that Special Revelation is necessary for those blinded by the noetic effects of sin on their hearts and minds, 
in order for them to know the promises, purposes, and plans of God for redemption. In other words, General revelation is not 
sufficient to know salvation nor to have a proper theology of God and understanding of his world and our lives in it. In other 
words, nature is insufficient for our knowledge of God and salvation, even though nature reveals God clearly, the mind in 
rebellion against God suppresses that knowledge in unrighteousness (Rom 1:19-20). “Supernatural” redemption (regeneration) 
is necessary to restore us to proper cognition of God in the natural sphere, and thus it requires the special revelation of God in 
Scripture for the complete interpretive key to all things natural and supernatural. 
3 False prophets and prophecy are very common in Scripture: many prophets prophesied falsehood and visions “from their own 
inspiration” (Ezek 13:1-23, Neh 6:12; Jer 14:14-15; 23:16-40); for personal gain (Mic 3:5, 11); telling the people what they want 
to hear (1 Ki 22:5-13 and Jer 5:31); calling people to worship idols (Jer 23:13); those introducing heresies into the church (2 Pet 
2:1-3).  

Revelation 

•Revelation is communication in various ways progesssively given to human authors inspired by God.  

•Revelation is organically related to redemption; it always had a redemptive-historical purpose and context, 
and thus always uniquely served only God's redemptive purposes (as "special" rather than "general" 
revelation). 

•Revelation is inspired in its entirety (plenary), therefore it is considered verbal inspiration.  

Inspiration 

•All divine revelation is unique communication from God by the power and inspiration (qeovpneusto" 
theopneustos) of the Spirit of God at God's initiative alone (2 Tim 3:16-17).  

•All revelation as historically unique in purpose is non-repeatable, therefore any further revelation must be 
considered inspired and as addressed to the entire people of God, his visible church for all ages. 

•All revelation as inspired by God must be infallible (meaning it cannot err).  

Inscripturation 

•Divinely inspired, human-written texts of the OT and NT (the canon) were recognized historically upon 
reception as inspired special revelation (as distinguished from general revelation) from God. 

•This unique, special revelation is complete (final and closed) and entirely necessary, sufficient, and 
trustworthy for salvation and life, thus it is an inerrant text (meaning it does not err).  
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inscripturation.4
 It would be inconsistent to suggest that revelation of “God speaking” be outside these 

parameters of inclusion in the canon of God’s redemptive purposes.5
 It is important to clarify for those 

who call illumination (special guidance from God by the power of the Holy Spirit) revelation. To do so is 
to confuse the issue altogether. We do not deny illumination and insight into Scripture by the Holy 
Spirit’s enabling, but we cannot properly call this “revelation,” since we do not claim that such 
illumination in interpretation of Scripture is inspired, infallible, or inerrant (this is why we call Scripture 
alone “special” revelation). I would add that such illumination in interpretation (when we are given 
understanding where once we were blind and deaf) does not in itself contribute to the fulfillment of the 
promises of redemption in the history of redemption, as recorded in the canon (except in so far as the 
interpreter is being sanctified through reading and accurately interpreting inspired Scripture). In relation 
to that thought, I would affirm that salvation is complete in Christ, and there are no further works of 
redemption needed, nor any further need for revelation to record or interpret those works; that is, until 
the final revelation of Jesus Christ at his return (Luke 17:30; 1 Cor 1:7; 2 Thess 1:7; 1 Pet 1:, 7,13). 
 
This would include the important truth that God gave revelation as a progressive interpretation of 
redemption (all of his acts and words) as recorded in the canon of Scripture. This means that there is 
nothing superfluous to that progress and process in the revelation of his word to us in the canon. 
Revelation always accompanies redemption in an organic and progressive way; it never stands 
independent of redemption.6 In other words, as Vos states, “Revelation is the interpretation of 
redemption; it must, therefore, unfold itself in installments as redemption does.”7

 Therefore, any claims 
to having received revelation should be consistent with God’s purposes of redemption, be consonant 
with that purpose, and considered a contribution to that purpose on par with all that is in the canon of 
revelation inscripturated.8 When God speaks, things happen! And, his word does not return to him 
empty or void (Isa 55:11). In conclusion, any such claims to further communication-revelation from God 
should, in-the-very-least, be seriously assessed in light of these principles. 
 

“It is the totality of redemptive history and revelation that inform each portion of 
Scripture and bind the whole together. And since the accomplishment of redemption 
was the fundamental reason why the books were written in the first place, it provides the 
fundamental key to interpreting the texts as a whole. It is the revelation of redemption 
that underscores every biblical text and therefore ought to underscore every exegetical 
and theological enterprise that seeks to be faithful to the biblical text.”9 

 

“No attribute of Scripture is more significant than its attribute of finality . . .”10 

 
Stephen T. Hague, Baltimore 2017 

                                                           
4
 “First of all you must understand this, that no prophecy of scripture is a matter of one's own interpretation, because no 

prophecy ever came by the impulse of man, but men moved by the Holy Spirit spoke from God” (2 Peter 1:20-21).  
5 There are numerous examples in Scripture that correlate “God speaking” with Scripture (a few examples include Gen 12:3 and 
Gal 3:8; Ex 9:16 and Rom 9:17; Gen 2:24 and Matt 19:4-5). 
6 This is so, unless we are speaking of the subjective-individual experience we call regeneration and sanctification, or personal 
salvation. The promise and works of God in history to procure that salvation is what we mean when we speak of the constant 
correlation between special revelation and the purposes of God to complete the redemption-promise, distinguishing it from the 
individual redemption of those who receive the promise of the Gospel in Scripture and believe it. Redemption of individuals 
continues until the end of the age, although special revelation ended with the closing of the canon. 
7
 G. Vos, Biblical Theology: Old and New Testaments, p. 6. 

8
 It is also to be noted that many hundreds (some suggest nearly 3,800) of times Scripture records such revelation events as 

“God spoke,” “God said,” “the Lord said,” “the Lord spoke” and in all of these cases significant creative, judgment, or 
redemptive activity was involved. Indeed, a case can be made through Discourse Analysis of the Hebrew that such phrases also 
play a very significant role in conveying the profound impact in space-time history of God speaking. 
9
 R. Lints, The Fabric of Theology, p. 274.   

10 R. Reyburn, A New Systematic Theology of the Christian Faith, p. 88. 


