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“Before the LORD” –   and  – 

The meeting/dwelling presence of YHWH 

Stephen Hague1 
 

 
Abstract: A brief survey of a major historical-critical issue in biblical studies, and the subject of my 
doctoral dissertation, is that of the OT theology of the presence of YHWH in the sanctuary, and the 
supposed “tensions” and polarizations assumed “behind” the formation of the Pentateuchal 
narrative. The prevailing critical view is one which assumes theological polarizations/tensions 
between “Deuteronomistic” and “Priestly” traditions (that is, between name-theology and glory-
theology) which serve as a compass for exegesis of presence passages. Within tradition-historical 
analyses, polarization of transcendent meeting-dwelling from immanent abiding-dwelling reflects 
tradition pre-histories which are coalesced to serve the ideology of the priestly viewpoint of a lost 
sanctuary during the exile. Underlying this dialectical polarization and synthesis idea are notions of 
YHWH’s enthronement (ancient ark ideas and later D “name-theology”), while manifestation 
notions correspond to the tent of meeting (later priestly “glory-manifestation theology”): that is, 
such polarities are considered by tradition-historical critics as “mutually repellent” motifs until 
coalesced in the so-called “Priestly” redaction.  

The complete lack of consensus about this supposed “priestly” interpretation of the 
presence in the tabernacle (abiding or temporary), as well as the relationship of “deuteronomistic” 
notions to Exodus, has made room for alternative, and much more positive, proposals.  Indeed, a 
closer consideration of some of the relevant texts indicates a remarkable theological/textual unity 
(coherence and cohesion) that supports the view that the presence theology of the OT is a unified 
one with many complementary and congruent motifs that convey the expected complexities and 
dynamics of an infinite and personal Creator who manifested himself in various profoundly creative 
ways to the ancient people called Israel. This presence theology is best understood from the 
Mosaic period of the tabernacle, and not from the post-exilic period priests of the returning nation. 
 

 
 
  

                                                      
1 Stephen T. Hague, adapted selection from YHWH’s Glorious Presence: Covenantal and Cultic Presence in Exodus 25-40 [unpublished 
dissertation, 2001]. 
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The key Old Testament expression, (before YHWH), has long been thought to represent YHWH’s 

presence, and with good reason. I. Wilson advances the “literal” examples of  as evidence against 
strict association of Deuteronomy’s “name-theology” with the exclusion of an actual and abiding presence 
of YHWH in the sanctuary.2 That is, there is no overriding emphasis on divine “Name” transcendence in 
Deuteronomy, and this is shown particularly by  and other expressions, that point with varying 

degrees of directness to the presence of YHWH. After examining the cases of , and isolating the 

metaphorical instances, he concludes that an interpretation of YHWH as actually present is often clearly in 
view. Wilson outlines two useful criteria for identifying the ‘literal’ use of the phrase  in terms of 
proximity to the localized presence of God: “any features pointing to the historical particularity of the action 
(for example reference to the time and/or place), and/or providing independent evidence for the spatial 
proximity of the parties concerned (for example the addressing remarks by one to the other, and/or the 
carrying out of any other actions which necessitate that the two parties are proximate, together with the 
use of the additional expressions indicative of physical nearness).”3  

P.P. Jenson similarly suggests that  implies the permanent presence of God.4 He says God’s 

presence is elsewhere conceived more dynamically, having a temporary character ( in Ex 29:42, 43). The 
Holiness Spectrum holds together the two perspectives of meeting and dwelling, that presence and holiness 
are graded: “In addition to a static character (‘dwelling’), presence can also be a dynamic concept 
(‘meeting’).”5 J. Durham also understands  to mean literally “to Yahweh’s face” or “in YHWH’s 
presence,” and he disagrees with the RSV’s “oversimple” “to the Lord.”6 This may relate to the expression 
face to face () in Ex 33:11.  

That is, there is considerable consensus among scholars that  correlates with the actual 
presence of YHWH in the sanctuary (that is, the face of God corresponds with God himself). The following 
 texts from Exodus all display a consistency of usage and meaning, fulfilling the criteria proposed by 

Wilson of historical particularity and spatial proximity. Moses speaks before the presence of YHWH during a 
presence-theophany (, 6:12, 30). Similarly, in 16:9 the people draw near to the 

presence of YHWH in a presence-theophany (), and the glory of YHWH then appears in the 

cloud with a reiteration of the covenant-promise (“Then you will know that I am the Lord your God,” v. 12). 
The jar of manna is to be placed  (16:33), that is, before the ark and the testimony. YHWH’s bread 

of presence is to be “on the table” perpetually before YHWH (, 25:30). The lamps are to burn olive 

oil ( , 27:21), continually before YHWH (historical particularity and spatial 

proximity and dwelling presence in the tent before the testimony). The stones of remembrance are to be 
worn  by the high priest in the ephod (28:12) and in the breast-piece (28:29) regularly,  

whenever Aaron enters  (28:30[2x]) (an ongoing memorial indicates historical particularity and 
spatial proximity before the presence of YHWH). Gold bells are to be worn around the hem of Aaron’s robe 
when he enters the holy place (, 28:35) (historical particularity and spatial 

proximity of the dwelling presence). A gold plate engraved HOLY TO THE LORD is to be worn on Aaron’s 
forehead continually ( . . ., 28:38). A bull is to be sacrificed before the  

(29:11) (historical particularity and spatial proximity ). The expression  is used synonymously here 

with  (29:10), and the two are combined in  (29:11). To be in front 

                                                      
2 C. Houtman notes that  occurs apx 1030x in the OT and apx. 60x in Exodus, and that the sense of  (25x in Exodus) is 

not always easy to ascertain. He says it can mean “at the holy place,” “in the eyes of YHWH,” “meant for/to serve YHWH,” and 
sometimes it identifies an act as holy (Exodus, vol. 1, p. 50). Also see, M. Haran (Temples, p. 26 and fn. 24). I. Wilson notes that 
despite the widespread consensus on interpreting  as “in the presence of” (e.g., T.N.D. Mettinger, J.G. McConville, A.D.H. 

Mayes, J.M. Myers, R. de Vaux, A.S. van der Woude, G.J. Wenham), that “No advocate of Name Theology has been found to discuss 
the possibility that  refers to the divine Presence” (Out of the Midst, p. 12, fn. 43, and p. 11). See T.N.D. Mettinger 

(Dethronement, p. 53). On the related expressions based on , see R.W.L. Moberly (At The Mountain, pp. 65-66, 68, 74). 
3 Wilson, Out of the Midst, p. 157. See immanence/transcendence categories,  
4 Jenson, Graded Holiness, p. 113. 
5 Jenson, Graded Holiness, p. 114. See J.G. McConville’s discussion of I. Wilson and P.P. Jenson on which affirms the 

meaning that YHWH is truly present at the sanctuary (Time and Place, pp. 114-116, 121). 
6 Durham, Exodus, p. 72. M.D. Fowler, “The Meaning of liP/? YHWH in the Old Testament,” Zeitschrift für die alttestamentliche 
Wissenschaft 99 (1987): pp. 384-390; Harry F. van Rooy, “,” New International Dictionary of Old Testament Theology and 

Exegesis, ed. Willem A. VanGemeren, vol. 3, (Grand Rapids: Zondervan Publishing House), 1997,pp. 637-640. 
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of the tent of meeting is to be in YHWH’s presence. The atonement money brought to the sanctuary will be 
a memorial for Israel (Ex 30:16), and correlates the need for atonement with the presence of 

YHWH. Such a memorial is ongoing and regular, and assumes an ongoing, gracious presence of YHWH in the 
sanctuary. Ex 34:34 states that Moses put a veil over his face, apparently in the tent of meeting, “Whenever 
Moses entered the presence of YHWH . . .” ( ). Similarly to the meeting-presence texts, 

the objective of this entering into the presence of YHWH is to receive YHWH’s commands () 
for Israel. This also indicates an actual and ongoing presence in the tent sanctuary. When Moses finished 
building the sanctuary he placed the table in the tent of meeting on the north side and set out the bread of 
presence (, 40:22), while he also set up the lamps (, vv. 24-25) on the 

south side. This correlates the ongoing presence of YHWH with the tent of meeting and allows in the context 
both the dwelling and glory-manifestation to stand together in the narrative, for after Moses sets everything 
up , the glory of YHWH fills the tabernacle of the tent of meeting (40:34-35), suggesting that there 

is no conflict in the narrative between the idea of a permanent dwelling presence and an occasional 
meeting. In response to restrictive arguments, that rest on the idea of temporary presence over against 
permanent-presence, there is no need to conclude that because the glory here fills the tent that there is a 
conflict between manifestation notions and permanent dwelling notions. 
 Another example from Ex 28:29-30 displays further evidence that YHWH’s abiding-dwelling is found 
in priestly texts that are focused on the cult ministrations and are in close textual relationship with the 
following (esp. 29:42-30:10) which correlates both meeting and dwelling notions without any (dialectical) 
tension (polarization). Aaron’s actions  (“before YHWH”), and after he “enters the presence of 
YHWH,” are in a time-frame which is ongoing and indefinite. The regularity of approaching YHWH seems 
again to assume YHWH’s perpetual (), abiding, and essential presence in congruity with the perpetuity 
of meeting presence-events.7 Although the intended meaning of this adverb must be determined from the 
context, A. Tomasino says that “There is no semantic distinction between an activity that takes place 
repeatedly on a regular schedule (for example, a daily activity, such as the arrangement of the bread of the 
Presence; Lev 24:8) or one that is envisioned to continue without interruption (for example, the burning of a 
fire on the altar; 6:16[6] . . .”8 The holy place is the tabernacle-tent and the high priest’s regular approach to 
YHWH portrays an assumption of YHWH’s holy presence there, while the ,  breast-piece of 

decision, and , Urim and Thummim, imply oracular legal-juridical aspects related to 

YHWH’s will that correlate to the juridical aspects involved in the priests entering the presence of YHWH 
before his , covenant-testimony, in the ark under the . This group of motifs is theologically 

consistent, expressing mutuality between YHWH’s abiding presence in the sanctuary and covenantal 
background of law, commandments, and ongoing revelation of YHWH’s will. There is a striking interplay of 
dwelling and juridical, covenant-law motifs of YHWH’s oracular word of guidance (which may echo the 
promise to speak at the meeting-place in Ex 25:22, and may also foreshadow the following expression of 
YHWH’s meeting-promise linked with his dwelling presence in 29:38-30:10). These presence-motifs are 
charted below:9 

                                                      
7 In the texts related to the presence  is linked explicitly with YHWH’s presence (Ex 25:30, the bread of the Presence is 

perpetually “before me” (fn.); 27:20, the lamps are perpetually “in the presence of YHWH”; 28:29, the names of Israel are 
perpetually “in the presence of YHWH”; 28:30, the breastpiece is always over the priest’s heart “in the presence of YHWH”; 28:38, 
the plate of gold inscribed “HOLY TO YHWH,” associated with the bearing of guilt, is worn continually so that their gifts will be 
acceptable “to YHWH. M. Haran says that this term does not necessarily mean “‘non-stopping, unceasing, continual,’ but rather that 
the ritual acts in question are to be repeated at regular intervals and at fixed times” (Temple, pp. 207-208).  
8 Anthony Tomasino, “,” New International Dictionary of Old Testament theology and Exegesis, ed. Willem A. VanGemeren 

(Grand Rapids: Zondervan, 1997), vol. 4, pp. 302-305. Also, Simon J. DeVries, Yesterday, Today, and Tomorrow: Time and History in 
the Old Testament (Grand Rapids: William B. Eerdman’s Publishing Company), 1975, pp. 39-53 and passim. 
9 Any exegetical, analytical charts are designed only to summarize  the motifs, outlines, and interpretations, and are not meant to 
suggest comprehensiveness. “Presence aspects” in column 3 are only meagre attempts to characterize the complex, overlapping 
symbolism. The theological terms are given as proposed interpretation only, considering their ultimate inadequacy. The close 
correlation between terms may imply there is no distinction between them, but that is not intended. Rather, I suggest that such 
symbolic language conveys polyvalence of dynamic concepts (similar though different) that can be linked, though they remain 
distinct. Metaphor allows us to avoid collapsing two analogous concepts, as well to avoid reducing symbols to flat univocal 
meanings. For example, associating those aspects of presence most congruent with its corresponding imagery, mobile imagery 
conveys mobile meeting, while not excluding abiding notions. Whereas articles suggesting permanence hint at the essential 
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motifs   significance/place    presence aspects  

28:29 YHWH’s word of instruction continued    essential-abiding 
  holy place, mobile tent/tabernacle   essential-abiding-meeting 

  breast-piece of decision, covenant/law () actual-meeting-speaking 

 before YHWH, priests    essential-abiding 

30   oracle (law) ()    actual-meeting-speaking 

 before YHWH, priests    essential-abiding 

  decisions, covenant/law ()   actual-meeting-speaking 

 before YHWH, priests    essential-abiding 

 
In Ex 29:23-30:10, expressions of  (and similarly, ) also indicate an actual and perpetual 

presence in or at the sanctuary, centered on atonement notions, which includes a distinct, though 
complementary, meeting-event promised, as well. This text has historical particularity and spatial proximity 
for , representing the actual presence of YHWH, as well as the assumption of perpetuity () in 

an abiding and meeting presence. The bread of the presence itself indicates a perpetual reminder of YHWH’s 
ongoing presence and provisions (16:4; 25:30). In this sense, the bread is a memorial to the redemptive 
deliverance from the land of Egypt during which “the whole community grumbled,” wanting to return to 
Egypt where they “sat around pots of meant and ate all the food we wanted” (16:2-3). The bread would rain 
down from heaven (, v. 4) as a potent symbol of YHWH’s creative power in 

redemption through his providential presence. Consequently, some of the manna was to be kept in the 
Most Holy Place as a perpetual reminder of how long YHWH sustained them in the desert, while this bread 
from heaven would also be memorialized by the bread of the presence in the Holy Place. 
 Both the meeting of YHWH () and  are found together in Ex 29:42-43 after the context 

and setting of “before YHWH’s presence” is firmly established with a sequence of preceding  

expressions (vv. 11, 23, 24b, 25b, 26b) and  (vv. 18b, 25b, 28b, 41b), and is supported by both 

expressions following in 30:8, 10c. That is, particularly in vv. 41-43, there is complementarity between the 
abiding presence of YHWH and the promised meeting at the place of meeting, in which the place of dwelling 
is the same as the place of meeting. Further, the atonement imagery of offerings and incense provides the 
context of efficacy before YHWH’s holy presence (vv. 25b, 26b, 28b, 41b, 42a, 30:8, 30:10c). That the tent of 
meeting and glory are mentioned in the same context (vv. 42-44) suggests they too are linked to the 
, presence of YHWH, implying a correlation with this presence which is represented in these texts 

as both actual-locative and temporal, although the extent of the temporal aspect is generally indeterminate. 
That this presence is related to the expression , and assumptions of perpetual (, ) activity 

there, and is used in juxtaposition with the place where YHWH will meet, , it can be inferred 

that the place of dwelling is analogous to the place of meeting, both motifs expressing perpetuity. These 
presence-motifs are outlined below: 
 

motifs  significance/place   presence aspects  

29:23 YHWH’s word of instruction continued   essential-abiding 
   bread before YHWH    essential-abiding 

24b   bread before YHWH    essential-abiding 

25b  wave offering before YHWH   efficacious-abiding 

25b   burnt offering to YHWH    efficacious-abiding 

26b  wave offering before YHWH  efficacious-abiding 

28b   offerings to YHWH    efficacious-abiding 

41b   offerings to YHWH   efficacious-abiding 

42a  burnt offering before YHWH  efficacious-abiding 

30:8  incense before YHWH   efficacious-abiding 

30:10c   blood atonement  to YHWH  efficacious-abiding  

 

                                                                                                                                                                                  
presence, speaking-manifesting imagery suggests actual presence, legal imagery is covenantal, atonement imagery portrays the 
efficacious aspects of presence, while YHWH’s immediate presence (holy of holies), hints at immutable presence.  
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Showing the actual presence of objects in spatial relationships, an important correlation follows in 30:6a 
which uses the locative for the curtain (), indicating the place for the incense altar is also in the 

presence of the ark of the testimony (, v. 6b) where YHWH will meet there 

(, v. 6d).  
 
Ex 30:6 Put the altar [of incense] in front of the curtain that is before the ark of the Testimony () -- 

before the atonement cover () that is over the Testimony ()-- where I will meet with you 

(). 

 

This is followed by further temporal-locative instructions about the regular or continual burning of the 
incense in the presence of YHWH (, 30:8). Enveloped in a dense array of cultic items (Ex 29-

30) is this significant mention of the ark of the testimony and its cover as the promised location of the 
meeting-place with YHWH.10 The wording and conception echo 25:22 (meeting at the ark and atonement 
cover), 26:33-34 (ark in contiguity with the curtain of the most holy place and the atonement cover), and 
29:44-45 immediately preceding (ark is implicit: the tent of meeting, incense altar, and promise of 
presence).11 
 The frequency of incense () in Exodus is noteworthy regarding motifs of holiness and 

sanctification in the tent and before the ark of the testimony. As will be discussed, in some texts which 
convey this view of the holiness of the sanctuary the stress is on the character of YHWH and the need for 
sanctification to approach his meeting-place. Considering that the incense is to burn continually (morning 
and evening), and once a year atonement is to be made on the horns of this altar “with the blood of the 
atoning sin offering” (, 30:10b), it is possible to conclude that the image portrayed is one of perpetual 

holiness and sanctity before YHWH’s efficacious presence which involves a yearly atonement.12  
 Now, if the ark was only the meeting-place for YHWH, then it might be concluded that the presence 
was only there once a year on the Day of Atonement. In such a case, the sanctity of the tabernacle would be 
preserved for a yearly manifestation event. Nevertheless, all the imagery (considered “priestly”) surrounding 
the ark is packed with connotations of something ongoing, abiding, and enduring. There is likewise never 
any suggestion that the promise “to meet” is relegated to only one day of the year. The meeting-promise is 
not directly linked with the stipulations for the Day of Atonement, but it can be said that the atonement was 
thought to prepare the place for the meeting. There simply is no particular numerical or quantitative 
expectation of meeting or dwelling presence, for such would demand too much of the symbolic language. 
We must take the cumulative picture into account. Image piles upon image, motif upon motif, and the sum 
total points to a presence that can be both perpetual and intermittent. That is, YHWH was conceived as 
somehow essentially present (both historical particularity, spatial proximity) in holiness, and the sanctuary 
was strictly guarded in order to protect its utter sanctity by reason of his presence. Yet, there was an 
expectation of ongoing manifestation at the ark with regard to YHWH’s commands. The purpose of meeting 
was to convey further revelation, not only to “demonstrate” his presence. YHWH’s abiding presence was 
firmly established cumulatively by the entire cult stipulations, and any further theophanic manifestations 
only served to confirm that presence. Further, there may be an imagery link between the incense and the 
glory-cloud. That is, the perpetual burning of incense may imply a connection with the glory and cloud 

                                                      
10 LXX renders the contents of the ark uniquely here in the plural ( ). J.W. Wevers says this is justified 

because the ark contained the  (LXX, p. 491). “Testimonies” refers to the Ten Commandments (ibid., p. 398; also see 

25:14[15 BHS]). 
11 The ark of the testimony was to be covered with a cloud of incense before the Lord on the day of atonement (Lev 16:13), and 
incense is mentioned 20x in Exodus and in most contexts has a close relationship to the ark: e.g., in both ch. 25 and 30 the incense is 
mentioned in textual proximity to the ark, as well as implied geographical proximity (ground incense is placed before the testimony 
in 30:36; see also 31:7, 11; 35:8, 15, 28; 37:25, 29; 39:38; the gold incense altar is placed in front of the ark in 40:5 (i.e., before the 
curtain before the ark, 40:27). Being closest to the presence of YHWH, the incense is called “most holy” () in contrast to 

the oil which is simply “holy.” See R.A. Cole (Exodus, p. 208); G.H. Davies (Exodus, p. 225); Keil & Delitzsch (Pentateuch, vol. 1, p. 
210); J. Durham (Exodus, p. 400); J. Wellhausen (Prolegomena, p. 65); H.H. Rowley (Worship, pp. 84-86); M. Noth (Exodus, pp. 234-
235; id., Old Testament World, p. 179); Y. Kaufmann (Israelite Religion, pp. 106-107); S.R. Driver (Exodus pp. 341-342); M. Haran 
(Temples, pp. 230-245, esp. 241). Cf. U. Cassuto (Exodus, pp. 389, 390); G.A.F. Knight (Theology as Narration, p. 180); J. Durham 
(Exodus, p. 400); P.P. Jenson (Graded Holiness, p. 109-110); and  below, fnn. . 
12 C.F. Keil and F. Delitzsch have said that the incense was also a form of sacrifice in itself (Pentateuch, vol. 1, p. 209). 
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experienced in the desert and in the tabernacle, and would support the contention that hard and fast 
temporal delineations (dialectical polarizations) between manifestation and dwelling are not found, and 
may further link both the ark and the tent with the glory of YHWH.13 
 Conjoined in Ex 30:6 is the testimony (law) within the ark (covered by a lid), and also the promise 
that YHWH would meet with him (them). The tabernacle-tent sanctuary is the context for motifs of meeting 
alongside those of the law in the ark, as well as the integral image of the atonement cover. Although some 
consider a coalescence of previously polarized tent and ark theologies, there are evident tensions here (see 
Ex 30:26).14 Yet, do we find glory manifestation motifs pitted against dwelling conceptions underlying this 
meeting? Or are there the complementary themes of holiness, sanctification, and atonement at the place of 
appointed meeting in the tent with YHWH’s presence before his ark and covenant-law? Further in the 
context, the tent of meeting is also correlated with YHWH’s presence and the need for atonement in the 
collection of the atonement money  (30:16). These presence-motifs are outlined below: 
 

motifs  significance/place    presence aspects 

30:6  YHWH’s word of instruction continued    essential-abiding 
 () incense altar before curtain holy of holies  essential-efficacious-abiding 

 curtain before ark/testimony in holy of holies              essential-immutable-covenantal 

 before atonement cover, holiness, law  efficacious-abiding 

 over testimony, covenant/law   covenantal  

 YHWH will meet there at the ark   actual-abiding-meeting 

 
Ex 30:36 is another passage without explicit reference to the ark, yet which corresponds closely to the ark in 
30:6 (and echoes 25:22), and which correlates the holy incense in the tent before the presence of the 
testimony-law () at the place of meeting.  

 
Ex 30:36 Grind some of it [incense] to powder and place it in front of the Testimony ()15 in the Tent of 

Meeting (), where I will meet with you ()16 It shall be most holy () to you. 

 
Both a reference to the testimony in the tent of meeting and a reiteration of the planned meeting-place (as 
well as its holy qualities) are found here. The context is the stipulations for the sacred incense () that 

was to be burned on the altar that stood before the veil of the Holy of Holies (also 40:26). The sanctity of the 
tent of meeting, the ark, the testimony, and the meeting-place is of paramount concern because the 
holiness of YHWH was intrinsic to the entire cult complex. His holiness was present by means of the 
covenant-testimony sealed in the ark in the most holy place and the properly sanctified articles and yearly 
blood of atonement. All these motifs together form a portrait of the invisible presence at the tabernacle, the 
tent of meeting. There is no tension between a view of meeting presence versus a dwelling presence.  
 In other words, this passage, along with the others, serves a cumulative whole that neither 
advocates nor reflects a polarized view, nor syncretized views, of YHWH’s relation to the tabernacle-
sanctuary, which in its parts and its entirety can be said to portray unequivocally the holy presence of a 
covenant God who meets them from his earthly dwelling-place. Without any contradiction or tension, the 
meeting with YHWH will take place at the most holy place of his mobile, earthly sanctuary-dwelling. The 
transcendent Lord meets immanently with his chosen people at his chosen place in his strictly prescribed 

                                                      
13 See R.E. Clements (Exodus, p. 192); Helmer Ringgren, Israelite Religion, trans. David Green (London: SPCK, 1966), p. 91); M. 
Weinfeld (Deuteronomy, p. 203); N.M. Sarna analyzes the text through a close-reading (Nahum M. Sarna, The JPS Torah 
Commentary: Exodus : The Traditional Hebrew Text with the New JPS Translation Commentary by Nahum M. Sarna 

[Philadelphia, New York, Jersualem: The Jewish Publication Society, 1991], p. 193). See also Ex 40:34-38. 
14 See von Rad (OT Theology, vol. 1, p. 239, fn. 116); M. Noth (Exodus, pp. 234-235); J.P. Hyatt (Exodus, p. 291-292). See also Ex 31:7 
which correlates the tent, the ark, the testimony, and . 
15 The LXX renders  as plural ( ) indicating the ten words in particular, although the singular sometimes refers 

to the ten words, as well. 
16 The LXX translates Ni  as passive . This understanding of the meeting is also seen in 25:22(21) and 29:42. J.W. 

Wevers says this is an intentional reading, not a misreading of MT, which sees the meeting in terms of self-revelation (LXX, pp. 401, 
486). This holds interesting implications that the encounter described by  was thought of by LXX as neither dwelling or meeting, 

but rather as a covenantal knowledge of YHWH through self-revelation. 
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manner. Holiness is the motif that underlies the entire setting: the most holy incense fills the most holy 
meeting-place in the tent of meeting before the testimony-law and the ark (implicit) which together 
represent the covenant with YHWH, the holiness of YHWH, and the need for purity in YHWH’s efficacious 
presence. Further, the presence of the testimony-law in the ark signifies a perpetual covenant-presence. 
This is not an abstraction of either meeting or dwelling, nor can his presence be separated from his law. The 
law was not only relevant in the sanctuary; it extended to all of the community life. In the same way, the 
holy presence of YHWH was both local and pervasive. Wherever YHWH is, his character is represented by his 
covenant-law and approached only through proper means of sanctification. These presence-motifs outlined: 
 

motifs   significance/place   presence aspects 

30:36  YHWH’s word of instruction continued   essential-abiding 
 most holy incense   essential-efficacious-abiding, 

 before law/testimony    covenantal 

 in tent of meeting, [holy place]  abiding-meeting  

 meeting-promise, [most holy place] actual-abiding-meeting  

 
In conclusion, the criteria set out by I. Wilson for , representing the presence of YHWH (historical 

particularity and spatial proximity), are met in these examples and lead us to conclude that they convey an 
actual, immediate, ongoing presence in a mobile sanctuary. The expression itself does not determine the 
exact nature of the presence, but it does suggest more than a temporary meeting or manifestation that 
would preclude a perpetual presence in the sanctuary.  

 
To be  is to be in the presence of the Lord. 

 
I propose that further literary and theological considerations of the structure and theology of the OT 
presence texts, would support these conclusions by demonstrating a broad range of reciprocating and 
congruent (complimentary) motifs, symbols, and metaphors that include the ark, tent of meeting, 
atonement cover, cherubim, bread of presence, perpetual lamps, incense, perpetual offerings, priesthood, 
and sanctuary articles, the word of divine speech, glory of YHWH, name of YHWH, face of YHWH, sacred 
place, time, and people, abiding-perpetual (static) and dynamic occasional (active) meeting presence, 
transcendent and immanent presence, local and universal-presence, covenantal (promise[s]) and cultic 
aspects of sacred-presence, intensified graded-presence and essential-immutable-presence, mediated and 
unmediated presence, theophanies of presence (corporeal) and unseen presence (incorporeal), the actual 
presence in the tabernacle (and elsewhere) and the essential-ubiquitous-presence, the role of time and 
place in relation to presence, and the relation of law and presence.  

All of these motifs can be understood within a unified (not polarized or dialectical) theological 
dynamic (biblical and systematic) of creation, covenant, and redemption also involving the promises of land 
and the stipulations for the sanctuary-cult. This dynamic is particularly linked with YHWH’s covenant-
promise to be Israel’s God witnessed to by the covenant-testimony-law and signified by the holy, covenant-
presence as testimony to YHWH’s incommensurable and gracious-mutual  presence in the OT 
sanctuary.  

Most importantly, these motifs and themes prepare us for the coming presence of YHWH in the 
person of the long promised and awaited Messiah, the One who incarnates the glorious presence of the 
immanent and transcendent Creator and who restores us to himself to be “before him” forever in his 
renewed creation. But that is the subject of another essay! 

Jn 1:14(NASB) And 
a
the Word 

b
became flesh, and 

1c
dwelt [tabernacled, ἐσκήνωσεν] among us, and 

d
we saw 

His glory, glory as of 
2
the only begotten from the Father, full of 

e
grace and 

f
truth.

17
  

                                                      
a 

Rev 19:13 
b 

Rom 1:3; Gal 4:4; Phil 2:7f; 1 Tim 3:16; Heb 2:14; 1 John 1:1f; 4:2; 2 John 7 
1 

Or tabernacled; i.e. lived temporarily 
c 
Rev 21:3 

d 
Luke 9:32; John 2:11; 17:22, 24; 2 Pet 1:16f; 1 John 1:1 

2 
Or unique, only one of His kind 
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e 

John 1:17; Rom 5:21; 6:14 
f 
John 8:32; 14:6; 18:37 

17
New American Standard Bible : 1995 Update (LaHabra, CA: The Lockman Foundation, 1995). 
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